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Redemptive Context  

 In the beginning, God created human beings with a specific purpose: to multiply, fill the 

earth, and subdue it (Gn. 1:28). After the sin of Adam and Eve, mankind increasingly rebelled 

against God. Eventually, wickedness had so permeated humanity that God flooded the world, 

purging it of humanity and their evil. In an act of grace, God preserved humankind in Noah and 

his family. After the Flood, God vowed to never destroy the world again by way of a flood, and 

gave Noah and his sons a second chance to fulfill his original commission to populate the world. 

However, humanity rebelled against God once again and openly defied the command to populate 

the world, instead building a city and a tower to make a name for themselves and avoid being 

dispersed. In response, God scattered humanity, confusing their language and leaving them 

isolated from one another (Gn. 11:1-9). From there, God turned his attention to Abram, and 

through Abram and his family God vowed to bless all the families of the earth (Gn. 12:3). 

Abram’s descendants became God’s chosen nation, Israel. Israel was to be a nation of priests, a 

manifestation of God on earth and the vehicle through which God would redeem the world. All 

the while, Israel looked forward to a day when God would bring all the nations of the world back 

to himself through a Messiah from the line of Abraham (Isa. 11). This Messiah was Jesus, God 

incarnate, through whom God made redemption available for all humanity by way of his atoning 

death and resurrection. Jesus called his followers to obey God’s original commission once more: 

to fill the earth and make disciples of all nations (Mt. 28:16-20), so that when he returns, the 

nations of the world will be redeemed and living eternally in God’s presence (Rev. 22:3-5). 

(304) 
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Canonical Context 

Chapters 1-11 of the book of Genesis are an example of early Jewish etiology – an 

explanation of the origins of mankind and civilization.1 These chapters are collectively known as 

the primeval history. The primeval history “[engages] questions about the genesis of the world as 

well as about the origin of humankind and the beginning of culture.”2 The primeval history of 

Genesis culminates at the Tower of Babel, where God scatters humanity over the face of the 

earth, confusing their tongues and ultimately creating the various nations and languages of the 

world. Though there is some debate as to where the primeval history in Genesis ends (some 

scholars argue that the death of Noah in Gn. 9:29 is the end of Genesis’ primeval history), the 

story of the Tower of Babel is a distinct literary hinge point in both the Genesis account and the 

Old Testament as a whole.3 After the nations are scattered at Babel, the biblical story shifts to 

Abraham and his family.  

The rest of the Old Testament canon is shaped by this shift from the story of the nations, 

to the story of one nation, Israel. The rest of Genesis includes the genealogy of Abram, God’s 

covenant with Abraham, the Patriarchal Narratives, and concludes with the story of Joseph and 

Israel’s relocation to Egypt. The book of Exodus picks up where Genesis leaves off with the 

story of Moses, the Exodus from Egypt, and the covenant at Mt. Sinai. Israel then breaks the 

covenant at Mt Sinai, which necessitates the institution of the Levitical Law. Israel leaves Mt. 

Sinai and begins the journey to Canaan, the land God promised to Abraham, which is detailed in 

the book of Numbers. After this generation is banished from the promised land for 40 years due 

 
1 Sherman, Phillip Michael. Babel's Tower Translated : Genesis 11 and Ancient Jewish Interpretation. 47. Leiden: 

BRILL, 2014. Accessed September 11, 2017. ProQuest Ebook Central. 
2 Evans, Craig A., Lohr, Joel N., and Petersen, David L., eds. The Book of Genesis : Composition, Reception, and 

Interpretation. 107. Leiden: BRILL, 2014. Accessed September 23, 2017. ProQuest Ebook Central. 
3 Evans, Craig A., Lohr, Joel N., and Petersen, David L., eds. The Book of Genesis : Composition, Reception, and 

Interpretation. 60-61.  
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to disobedience, a new generation of Israelites eventually arrives at the final river crossing before 

entering the Promised Land. Moses, aware of his own disobedience and banishment from 

Canaan, delivers his final address to the new generation of Israelites, pleading that they remain 

faithful to God. Moses dies on the doorstep of the Promised Land, and the nation of Israel enters, 

marking the conclusion of the Torah. The rest of the Old Testament interprets the history of 

Israel in the Promised Land and God’s actions in the world within the context of his covenants 

with the people of Israel detailed in the Torah.  

 (386) 

Historical Analysis 

Though no specific date is provided as the setting for the Tower of Babel, its place within 

the primeval history of the Genesis account suggests a historical setting during the early human 

settlement of ancient Mesopotamia in the late 4th millennium B.C. During this period, nomadic 

people groups in the region began to settle and establish cities. They sought the advantages of the 

diverse ecosystems, abundant resources, and fertile soil characteristic of the land between the 

Tigris and Euphrates Rivers.4 An interpretation of the Tower story in Genesis 11:1-9 may be 

informed by considering features of the cultural landscape of ancient Near Eastern (ANE) people 

groups, and examining how elements of the story’s setting potentially shape its meaning.  

Myth 

A prominent feature of ANE thought was the presence of myth. In essence, myth is “a 

complex of symbols developed into narrative form”, a “dynamic vehicle of thought that points to 

 
4 Algaze, Guillermo. Ancient Mesopotamia at the Dawn of Civilization : The Evolution of an Urban Landscape. 41-

63. Chicago: University of Chicago Press, 2008. eBook Collection (EBSCOhost), EBSCOhost (accessed September 

9, 2017). 
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and generates meanings beyond its literal subjects.”5 Myth serves the function of explaining how 

the world works and the nature of reality.6 In the ancient Near East, myth focused on the gods. It 

interpreted world events and natural phenomena in terms of the actions of deities.  

The Gods  

All ANE religions were polytheistic, featuring a plurality of different gods all serving 

different functions within the cosmos. Major decisions regarding the fate of the human world 

were group decisions, made by a hierarchical council of deities.  

A common theological feature was the theogany, a story of origin explaining how the 

gods came into being. Most gods existed in familial relationships with other gods, having been 

born into a “family” of deities. Typically there were primordial gods, who existed before the 

world, and who gave origin to subsequent gods who came into being along with various elements 

of the natural world. Thus, the physical elements of the cosmos were closely related to 

characteristics of the gods.7 For example, according to the ancient Babylonian Enuma Elish, the 

universe came into existence by way of a war between two primordial gods, resulting in the earth 

being created using the vanquished god’s corpse.8 

ANE gods were depicted as anthropomorphic, having distinctly human characteristics. 

Though the gods did not have as many limitations as humans, they had all the same qualities; 

“they were not better than people, they were simply stronger than people.”9 Though they were 

powerful, they were also catty, capricious, and selfish; they fought with one another, undermined 

one another, and vied for power over one another.  

 
5 Walls, Neal H.. Desire, Discord and Death : Approaches to Ancient Near Eastern Myth. 4-5. Atlanta: American 

Schools of Oriental Research, 2001. Accessed September 11, 2017. ProQuest Ebook Central. 
6 Walton, John H. Ancient Near Eastern Thought and the Old Testament: Introducing the Conceptual World of the 

Hebrew Bible. 44. Grand Rapids, MI: Baker Academic, 2012. 
7 Ibid., 88. 
8 Ibid., 47. 
9 Ibid., 103. 
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Expectations of the divine attitude toward humans ranged from neutral or occasionally 

tolerant to hostile. The gods were under no obligation to people and there was no expectation of 

loyalty or faithfulness from the gods.10 Ancient Sumerian and Akkadian mythos describes 

humans as bound to the gods in service. In fact, fairly consistent in ANE myth is the theme of the 

gods tiring of doing work in their creation, and creating humans as a way to outsource the work 

and lighten the load. In the Akkadian myth Atrahasis, the goddess Mami creates human beings in 

response to the complaints of the gods: 

I [Mami] have removed your heavy work 

I have imposed your toil on man 

You have raised a cry for mankind 

I have loosed the yoke, I have established freedom11 

Thus, humans were ontologically bound to toil over the land, for the benefit of the gods, in 

exchange for divine favor. 

The City 

Above all, cities were a sacred religious institution. Each city in the Ancient Near East had a 

patron god, who was said to have established and built the city and who resided in the city 

temple. Therefore, the prosperity, size, and wealth of the city was inextricably tied to the 

prominence and influence of the city’s god.12 It is widely believed that the name “Babel” refers 

to the city of Babylon, the pinnacle of power and opulence in the ancient world. Therefore, the 

tower mentioned in the Genesis 11 account was likely a Babylonian step temple, or ziggurat, a 

common feature in major Babylonian cities.13 

 

 
10 Ibid. 
11 Atrahasis, Tablet I, 240-243 in Lambert, W. G., A. R. Millard, and Miguel Civil. Atra-ḫasīs: the Babylonian Story 

of the Flood. 60-61. Winona Lake, IN: Eisenbrauns, 1999. 
12 Walton, “Ancient Near Eastern Thought and the Old Testament”. 275-277. 
13 Ross, Allen P. Creation and Blessing: A Guide to the Study and Exposition of the Book of Genesis. 238. Grand 

Rapids, MI, Baker Book House, 1993. 
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Considerations for Genesis 11:1-9 

Mythos and Religion – There is no theogany for Yahweh in Genesis; no external forces bring 

Yahweh into existence. He is depicted as existing before time, having no origin, and having no 

counterpart. Yahweh is the sole deity and creator of the universe and desires to be the sole object 

of humanity’s worship. Though he has human emotions, Yahweh is not anthropomorphic. He 

does not tire, he does not display negative human emotions, and he desires the affections of 

humans. He is also depicted in the Old Testament as being morally superior to humans, not 

simply a “less limited” human being. This sets Yahweh apart from the multitude of other ANE 

gods. 

In contrast to other ANE gods, Yahweh is depicted as having ultimate authority and 

supreme decision-making power.14 Although there are hints of what scholars call “Yahweh’s 

Council” in the Old Testament (Gn. 1:26, 11:7, 1 Kgs. 22, Job 1,) this is not to suggest that 

Yahweh’s decisions were group decisions. Depictions of the council are suggestive of lesser 

beings, and Yahweh never defers to them or allows them to make decisions.15 In Genesis 11:7, 

Yahweh states “Come, let us go down and there confuse their language”. While the plural “us” 

suggests that Yahweh is communicating with multiple heavenly beings, the decision to confuse 

the language of the people is not a group decision; it is Yahweh’s command.  

In terms of ontology, humans are obligated to serve Yahweh. However, this is because at 

their conception, humans were granted priesthood; a sacred, divine command to live in 

relationship with God. Creation was a blessing to humanity given to them by Yahweh for the 

sake of providing for their needs. This is in contrast to other ANE beliefs, wherein the earth was 

created for the sake of providing for the needs of the gods and the labor of humanity was a 

 
14 Walton, “Ancient Near Eastern Thought and the Old Testament”. 92-94. 
15 Ibid., 94. 
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means to that end.16 Further, the ANE gods were under no obligation to people, whereas Yahweh 

carried out his will through covenant promises. He expresses a desire to reach out and live in 

community with humans. 

The City and Urbanization – The sacred nature of the city is an important feature to consider in 

interpreting Genesis 11:1-9. The humans’ desire to build a city and a tower, coupled with the 

ancient belief that the founder and builder of a city was that city’s patron god, speaks to the 

scope of humanity’s wrongdoing in the story of the Tower of Babel. Not only was it an attempt 

to achieve renown and material greatness, it was humanity’s attempt to, quite literally, elevate 

themselves to divinity.  

(1,117) 

Literary Context  

Upon initial reading, the Tower story in Genesis 11 seems to be a contradictory account. 

Readers of the story in its literary context will notice that it is actually a second, different 

narrative describing the scattering of the nations. In Genesis 10, the post-Flood story recalls the 

descendants of Noah, Shem, Ham, and Japheth congregating, spreading, and filling the land 

“each with his own language, by their clans, in their nations” (Gn. 10:5). However, the opening 

line of the Tower story is “Now the whole earth had one language and the same words” (Gn. 

11:1). This is not a contradiction, as it may appear. Many theorize this arrangement is an 

intentional decision by the writer to explain in greater detail why the nations were formed, and 

by what means. One commentator suggests that, as part of a larger literary piece, “Genesis 11:1-

9 is subservient to the main theme of the section which begins at chapter 10 – the dispersion of 

the people over the earth.”17  

 
16 Ibid., 215 
17 Currid, John D. A Study Commentary on Genesis. 238. Vol. 1, Darlington, England, Evangelical Press, 2003. 
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The narrative of the first 11 chapters of Genesis focuses on the actions of humanity: it 

begins with the origin of humans and sin in the creation-fall narrative  (Gn. 1-3), details the 

increasing corruption and destruction of humanity and the flood (Gn. 4-9), which precedes the 

Noahic covenant (Gn. 9) and leads into the descendants of Noah and the origin of the nations 

(Gn. 10). Primeval history ends with the story of God scattering the nations over the face of the 

earth in Genesis 11:1-9. From there, the Genesis account narrows its focus from the actions of 

the general human race to the genealogy of Abram (Gn. 11:10-32) and the origin and history of 

the people of Israel.18 This literary shift suggests that the story of the Tower of Babel is a 

bookend for the primeval history account in Genesis, which has effectively set the stage for the 

larger story of God’s redemption of the world through the family of Abram. Now that the 

multitude of nations has yet again defied God, and he no longer wishes to destroy them 

according to the terms of the Noahic Covenant (Gn. 9), God then focuses his attentions on one 

man out of the multitude, Abram, and through Abram he resumes his efforts to bring humanity 

back to himself.19          (380) 

 

Genre Analysis  

Genesis 11:1-9 is a historical narrative, a retelling of historical events by way of story. 

More specifically, the story is presented as a “conflict with solution”. It is told from an 

omniscient perspective: the narrator has access to both the thoughts and actions of the people of 

Shinar, as well as the thoughts and actions of God in the story. The narrator does not intervene in 

the story, with exception to the interpretive aside in verse 9. The narrator only provides details, 

refraining from making moral or ethical assessments. This leads the reader to assume the 

 
18 Evans, Lohr, and Petersen. The Book of Genesis : Composition, Reception, and Interpretation. 60-61.  
19 Currid, John D. A Study Commentary on Genesis. 238. 
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wrongdoing of the people of Shinar from the story, based on God’s displeasure with their 

actions.20 

An important feature of the narrative is its antithetical structure; God’s reasoning and 

action in the story is the antithesis of that of the tower builders’. For example, while the people 

reason that a tower will give them repute and prevent them from being dispersed (v. 4 “Come, let 

us . . . make a name for ourselves, lest we be dispersed”) God negates their actions (v. 7 “Come, 

let us . . .  confuse their language”) and disperses them, halting the tower’s construction.21 Verses 

1 and 9 show the narrative arc of the story: “from unity to confusion”.22 In verse 1, the earth had 

one language and humanity has settled in one location; in verse 9, the language is confused and 

humanity is dispersed. Mankind wanted to be unified and renowned, but God caused them to be 

confused, unintelligible to one another, and scattered. This antithetical structure in the Tower 

narrative emphasizes the drastic difference between the intentions of mankind and the will of 

God.             (278) 

Theological Analysis  

An essential theme in the Tower narrative is the divine will. As many scholars agree, the 

essence of humanity’s wrongdoing in the story is not hubris, as is often suggested. Rather, the 

wrongdoing that evokes such a response from God is a deviation from God’s will.23 In the 

creation narrative, God makes clear his desire for humans to “Be fruitful and multiply and fill the 

earth and subdue it” (Gn. 1:28). After the Flood, this command is repeated (Gn. 9:1). However, 

in the Tower narrative, humans build the tower to prevent dispersion: “Come, let us build 

 
20 Letellier, Robert. Creation, Sin and Reconciliation : Reading Primordial and Patriarchal Narrative in the Book of 

Genesis. 149. Newcastle-upon-Tyne: Cambridge Scholars Publishing, 2015. Accessed September 16, 2017. 

ProQuest Ebook Central. 
21 Ross, Allen P. Creation and Blessing: A Guide to the Study and Exposition of the Book of Genesis. 234-235. 
22 Letellier. Creation, Sin and Reconciliation : Reading Primordial and Patriarchal Narrative in the Book of Genesis. 

151. 
23 Sherman. Babel's Tower Translated : Genesis 11 and Ancient Jewish Interpretation. 52-54. 
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ourselves a city, with a tower . . . otherwise we will be scattered over the face of the whole earth” 

(Gn. 11:4). Hubris is certainly a component of the wrongdoing, but sin of man is reflected in the 

judgment itself: the dispersion. The judgment of God comes because of humanity’s blatant 

rebellion against God’s original command for human beings to fill the earth.24  

God’s judgment on sin is another primary theme present in the Tower narrative. 

Throughout the primeval history, human sin is met with God’s judgment. Adam and Eve are 

banished from the Garden; Cain is condemned to toil over the land; God raises a flood to expel 

human wickedness from the earth. Seeing the potential for wickedness to pervade the people of 

the world, God scatters the nations at Babel.  

Absent from the Tower narrative is God’s grace and preservation, which is present 

throughout the primeval history: God clothes Adam and Eve; God preserves humanity in Noah’s 

family and allows humans to again inhabit the earth, and so on. Some scholars suggest that the 

dispersion of humanity at Babel is, in fact, an act of grace. They argue that, seeing the potential 

for humanity to become so depraved and caught up in their own selfish ambition, God steers 

them clear of their plans.25 However, this only results in a new conflict in the story. The world is 

no longer unified and humanity is lost, confused, and isolated. Curiously, the story ends here 

without resolving this new problem.        (348) 

 

Textual Analysis  

Genesis 11:1-9 is arranged in the form of a dramatic historical narrative, with a clear plot, 

characters, dialogue, a climax, and conclusion. Its structure as a narrative does not call into 

 
24 Ross. Creation and Blessing: A Guide to the Study and Exposition of the Book of Genesis. 233. 
25 Longman, Tremper, and David E. Garland. The Expositors Bible Commentary. 143-144. Grand Rapids, MI: 

Zondervan, 2006. 
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question the historicity of the story; there is no reason to believe it is not an account of historical 

events. At the same time, the exact nature and circumstances of the historical event being 

described are difficult to determine, given the brevity and vagueness of the story.26 This is an 

important consideration for the interpreter: if the writer’s purpose in composing the story was not 

strictly to provide a detailed report of a historical event, then the story may be serving a more 

specific purpose within the larger narrative of the Old Testament. Mapping out the narrative 

structure of the story will help the reader understand this purpose. 

The author of the Tower narrative does not seem interested in providing specific details, 

and instead gives only a brief overview of the setting, plot, and following action, with dialogue 

being the primary storytelling vehicle. The layout of the narrative may be understood in this way: 

1.) Setting – The plain of Shinar (Genesis 11:1-2) 

2.) Rising Conflict – The people plot to build a tower to the heavens 

(11:3-4) 

3.) Climax – A.) Yahweh comes down to see the tower (11:6) and 

B.) responds to the peoples’ actions by confusing their 

language and dispersing them over the earth, stalling the 

tower construction (11:7-8) 

4.) Interpretation – “Therefore its name was called Babel . . .” 

(11:9) 

On first reading, God’s punishment for the people of Shinar seems to resolve the climax and end 

the story. However, the climactic tension in verses 6-7 where God sees what the people have done 

is not resolved at all. In fact, God ramps up the tension by confusing the people and scattering 

 
26 Ibid. 
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them. There is no true resolution to the story – only a new problem. In the end, humanity is lost, 

confused, and scattered over the face of the earth. The situation is better understood with respect 

to the story’s literary context. Chapters 1-9 of the book of Genesis recount the gradual increase of 

humanity’s sinfulness. Each episode in the saga tells the story of the increase of human sin and 

God’s response to it, and each instance “points out a continually widening chasm between man 

and God.”27 As previously noted, each act of divine punishment is followed by an act of divine 

protection and preservation. This is not so at Babel. In the final installment of the primeval history, 

God responds to humanity’s sin by confusing them and scattering them, ultimately foiling their 

plans. There is no resolution, no act of divine protection. It seems that humans have been left to 

their own devices, isolated from one another and from God.28 Thus, the writer presents a pivotal 

moment in redemptive history. Has God’s grace run out? Has God given up on humanity, once 

and for all? This question is left unanswered and the reader in suspense, with only the two 

following genealogies as consolation (Gn. 11:10-27). However, the answer to this question lies 

within these very genealogies, as these are the descendants of the man through whom God will set 

in motion his plan for redemption: Abram.29  

 The story of the Tower of Babel is a suspenseful conclusion to the Primeval History of 

Genesis, which prologues the story of God’s redemption of humanity through Abram and his 

descendants. With its overall function established, a closer look at more specific theological 

implications is possible.  

An important observation to be drawn from the Tower narrative is the emphasis on God’s 

superiority, along with his desire to be the sole object of humanity’s worship. Genesis 11 would 

 
27 Rad, Gerhard Von. Genesis: A Commentary. 147-155. Philadelphia: Westminster Press, 1973. 
28 Ibid. 
29 LaSor, William Sanford., David Allan. Hubbard, and Frederic William. Bush. Old Testament Survey: The 

Message, Form and Background of the Old Testament. 28-31. Grand Rapids, MI: Eerdmans, 1996. 
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have been a revolutionary text in the ancient world. A lone, all-powerful, all-knowing, ever-

present god who is concerned with the affairs of human beings and who desires their affections 

would have been unheard of in the Ancient Near East. Thus, the Tower narrative is a testament 

to the superiority of Yahweh over the traditional pagan gods of the day. In contrast to other 

ancient gods, Yahweh works alone and can manipulate the cosmos and the affairs of man as he 

pleases, without having to consult other deities. Yahweh has no origin, having existed before the 

universe, independent of all external forces. He is in complete control of human affairs and the 

forces of nature, and his name is the only name humanity can worship. It is often understood that 

the Tower of Babel was indeed a Babylonian ziggurat, a pagan dwelling place for the gods. It 

should be noted, however, that peoples’ intention in building the Tower was not to worship a god 

– it was to make a name for themselves. With this understanding, the story reads as a sharp satire 

of both Mesopotamian pagan religion and the inferiority of mankind before their creator. The 

anthropomorphic description of God “coming down” to see the tower reeks of condescension 

and satire. No matter how high the humans built their tower, God still had to “come down” and 

stoop to their level to see it.30 This temple for human pride and idol worship fell so short of 

heaven that God could not get a proper look at it without lowering himself to earth!31  

The Tower narrative also illustrates just how far the will of humanity deviates from the 

will of God – to the point where they desire the exact opposite. After the Flood, God gives 

humanity another chance at carrying out his divine commission to fill the earth (Gn. 9:1, cf. 

1:28). Rather than filling the earth as bearers of the divine image, humans instead chose to 

concentrate themselves, testify to their own greatness, and seek their own glory over God’s.32 

 
30 Ibid., 245-246. 
31 Wenham, Gordon J. Word Biblical Commentary: Genesis 1-15. 245. Waco, TX: Word Books, 1987. 
32 Enns, Paul P. The Moody Handbook of Theology. 50. Chicago: Moody Publishers, 2008. 
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Even so, humanity’s greatest achievement “was pathetic in God’s eyes”, and the motivation 

behind it even more so.33 The Tower of Babel is a testament to the utter corruption of humanity, 

and the inevitable folly that will arise from human cooperation apart from God. Ultimately, the 

pride and arrogance of man up against the divine will of his Creator will always be impotent and 

futile.  

The Main Idea 

 The story of the Tower of Babel is the last word in the primeval history, setting the scene 

in which the rest of the biblical story unfolds. With the idyllic unity between God and man at 

Creation a distant memory, mankind has openly rebelled against God on multiple occasions. 

However, humanity’s rebellion is met time and again by God’s judgment and mercy. After the 

Flood, humanity has been preserved once again by the grace of God and given another chance to 

obey him. At Babel, they fail. Created to fulfill a specific commission on earth – to multiply and 

populate the world, humans instead attempt to congregate and avoid being dispersed. Relying on 

their own selfish motivations, they openly defy the divine will of their Creator.  

As a satire of pagan religion and the arrogance of man, the Tower of Babel is a statement 

of the authority of Yahweh: God and God alone has the final say in the affairs of human beings, 

and the power of God to accomplish his will is infinitely greater than the sum of humanity’s 

efforts to defy it. At the conclusion of the story, mankind is left isolated from one another, unable 

to communicate or cooperate. It is a definitive reminder of the dangers of human cooperation 

apart from God and a reminder that self-reliance and arrogance lead away from God.  

 
33 Ibid. 
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The story precedes the inception of God’s lasting, worldwide act of mercy following his 

judgment. It is the final straw in the downfall of mankind, ending with a lost and confused 

human race, in desperate need of the Abrahamic Covenant to follow.34 

(1,278) 

Application 

God’s Will for Humanity 

 God had given Noah and his descendants the whole earth as a blessing and placed it 

under their command. Instead, they attempted to make a name for themselves. This only caused 

them to be unknowable to one another. With this understanding, the Tower of Babel’s message is 

deceptively simple: self-reliance and pride lead us farther away from God and each other, but 

genuine worth and blessings are found in following God’s will.  

The Ways of the World vs. The Will of God 

 The Tower story speaks to the dangers of seeking earthly approval. Seeking the approval 

of other people over God will ultimately lead us astray, as even a collective effort by all of 

humanity cannot stand up to the power and authority of God. The story of the Tower of Babel is 

a reminder to seek the approval of God over the ways of the world, as the will of man apart from 

God is fruitless. 

God’s Heart for the Nations 

 Taken out of its context, Genesis 11:1-9 is an indictment on humanity followed by a 

divine punishment resulting in the formation of the languages and nations of the world. 

However, when read in relation to the rest of the book and in the context of redemptive history, 

the Tower story is saturated with redemptive and even evangelistic implications. God’s 

 
34 Walton, John H. Genesis: From Biblical Text to Contemporary Life. 37. Grand Rapids, Mich: Zondervan, 2001. 
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redemptive plan for the nations of the world did not end after they were scattered. The story 

continues with the commencement of God’s plan to redeem every nation of the world through 

Israel and through Jesus Christ. In Revelation, John describes “a great multitude that no one 

could number, from every nation, from all tribes and peoples and languages, standing before the 

throne and before the Lamb . . . crying out with a loud voice ‘Salvation belongs to our God who 

sits on the throne’” (Rev. 7:9-12). The dispersion was only temporary; God seeks to bring every 

nation back to himself in the end. If we recognize God’s plan for the nations of the world, we 

will realize that, as people of God, we have a role to play in the redemptive story.  

(359) 
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